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they let the boys live. 18 So the king of 
Egypt summoned the midwives and said 
to them, “Why have you done this thing, 
letting the boys live?” 19 The midwives said 
to Pharaoh, “Because the Hebrew women 
are not like the Egyptian women: they are 
vigorous. Before the midwife can come 
to them, they have given birth.” 20 And 
God dealt well with the midwives; and the 
people multiplied and increased greatly. 
21 And because the midwives feared God, 
He established households for them. 
22 Then Pharaoh charged all his people, 
saying, “Every boy that is born you shall 
throw into the Nile, but let every girl live.”

Chapter 2 1 A certain man of the house 
of Levi went and married a Levite woman. 
2 The woman conceived and bore a son;

א  ְקָר֤ יח ַוּיִ ]שני[  ים׃  ֶאת־ַהְיָלִדֽ ֖יָן  ַחּיֶ ַוּתְ
ּוַע  ן ַמּד֥ ָלֶה֔ ֹאֶמר  ַוּי֣ ֔דֹת  ַלְֽמַיּלְ ִי֙ם  ֶלְך־ִמְצַר֨ ֶמֽ
ים׃  ֶאת־ַהְיָלִדֽ ֖יָן  ַחּיֶ ַוּתְ ַהֶּז֑ה  ָב֣ר  ַהּדָ ן  יֶת֖ ֲעׂשִ
֧לֹא  י  ֣ ּכִ ְר֔עֹה  ֶאל־ּפַ דֹ֙ת  ְמַיּלְ ַהֽ ְרָן  יט ַוּתֹאַמ֤

ה  ּנָ ֵה֔ י־ָח֣יֹות  ֽ ּכִ ֹת  ִעְבִרּי֑ ָהֽ ֹת  ְצִרּי֖ ַהּמִ ים  ֛ ׁשִ ַכּנָ
֥יֶטב  ֶ֖דת ְוָיָלֽדּו׃ כ ַוּיֵ ן ַהְמַיּלֶ ֧בֹוא ֲאֵלֶה֛ ֶרם ּתָ ֶט֨ ּבְ
ַֽעְצ֖מּו ְמֽאֹד׃  ֶ֧רב ָהָע֛ם ַוּיַ ֑דֹת ַוּיִ ים ַלְֽמַיּלְ ֱאלִֹה֖
ים  ֱאלִֹה֑ ֶאת־ָהֽ ֖דֹת  ְמַיּלְ ַהֽ י־ָיְר֥אּו  ֽ ּכִ י  כא ַוְיִה֕

ֹו  ְר֔עֹה ְלָכל־ַעּמ֖ ים׃ כב ַוְיַצ֣ו ּפַ ֽ ּתִ ם ּבָ ַ֥עׂש ָלֶה֖ ַוּיַ
הּו  ִליֻכ֔ ׁשְ ּתַ ַהְי֨אָֹר֙ה  ֹוד  ּל֗ ַהּיִ ֣ן  ל־ַהּבֵ ּכָ ֵלא֑מֹר 

ּון׃ }פ{ ַחּיֽ ת ּתְ ֖ ְוָכל־ַהּבַ

ח  ֖ ּקַ ַוּיִ י  ֵלִו֑ ֣ית  ִמּבֵ יׁש  ִא֖ ֶ֥לְך  א ַוּיֵ ב  פרק 
ן ֑ ּבֵ ֶלד  ֣ ַוּתֵ ה  ֖ ָ ִאׁשּ ָהֽ ַהר  ֥ ב ַוּתַ י׃  ת־ֵלִוֽ ֶאת־ּבַ

in defiance of the highest temporal authority 
in the land. It is significant that the Torah 
highlights an aspect of the survival of the 
Israelite nation as brought about by such val-
iant behavior. Undoubtedly, it is meant to etch 
unto the consciousness of future generations 
that such values must ever be honored and 
that such admirable characteristics may be 
found in all nationalities.

Chapter 2: The Birth and Youth of Moses

The first chapter of Exodus closes at the low 
point of the oppression: Pharaoh had com-
manded his nation to “cast all [Israelite] 
newborn boys into the Nile” (Exod. 1:22). 

The Torah does not elaborate, leaving it to 
the reader to imagine the many painful con-
sequences of the decree. The following verse 
(2:1) begins narrating the amazing confluence 
of events that initiated the process of Israel’s 
redemption. From behind the scenes, God 
begins to intervene.

v. 1: ֶלְך ִאיׁש  A woman has a son during the :ַוּיֵ
time of the decree, a courageous act as wide-
spread abstinence is assumed to have pre-
vailed. She and her husband are unidentified, 
except for the fact of their pedigree. In treating 
them anonymously the text reflects the fur-
tiveness of their activity. They engaged in an 
act of faith and determination.
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and when she saw how beautiful he was, 
she hid him for three months. 3 When 
she could hide him no longer, she got a 
wicker basket for him and caulked it with 
bitumen and pitch. She put the child 
into it and placed it among the reeds 
by the bank of the Nile. 4 And his sister 
stationed herself at a distance, to learn 
what would befall him. 5 The daughter of 
Pharaoh came down to bathe in the Nile, 
while her maidens walked along the Nile. 
She spied the basket among the reeds and 
sent her slave girl to fetch it. 6 When she 
opened it, she saw that it was a child, a 
boy crying. She took pity on it and said, 
“This must be a Hebrew child.” 7 Then his 
sister said to Pharaoh’s daughter, “Shall I 
go and get you a Hebrew nurse to suckle 
the child for you?” 8 And Pharaoh’s daugh-
ter answered, “Yes.” So the girl went and 
called the child’s mother. 9 And Pharaoh’s 
daughter said to her, “Take this child

ה  ֥ לֹׁשָ ֵנ֖הּו ׁשְ ְצּפְ ַוּֽתִ י־֣טֹוב ֔הּוא  ֶרא אֹת֙וֹ ּכִ ֤ ַוּתֵ
ח־ל֙וֹ  ֽ ּקַ ֽ ִפינ֒וֹ ַוּתִ ים׃ ג ְוֽלֹא־ָיְכָל֣ה עֹו֮ד ַהּצְ ְיָרִחֽ
ם  ׂשֶ ֤ ר ּוַבָּזֶ֑פת ַוּתָ ֵחָמ֖ ה ַבֽ ְחְמָר֥ ֶֹמא ַוּתַ ַבת ּג֔ ֣ ּתֵ
ַפ֥ת  ַעל־ׂשְ ּוף  ּס֖ ּבַ ם  ׂשֶ ֥ ַוּתָ ֶלד  ֶאת־ַהּיֶ֔ ּה֙  ּבָ
ה  ְלֵדָע֕ ָר֑חֹק  ֵמֽ ֲאחֹ֖תֹו  ֥ב  ַתּצַ ֽ ד ַוּתֵ ַהְיֽאֹר׃ 
ִלְר֣חֹץ  ְרעֹ֙ה  ת־ּפַ ּבַ ֶרד  ֤ ה ַוּתֵ ֽלֹו׃  ה  ֖ ָֽעׂשֶ ַמה־ּיֵ
ַהְי֑אֹר  ַעל־ַי֣ד  ֽהְֹל֖כֹת  יָה  ְוַנֲֽערֶֹת֥ ַעל־ַהְי֔אֹר 
ַל֥ח  ׁשְ ַוּתִ ּוף  ַהּס֔ ֣תֹוְך  ּבְ ָב֙ה  ֶאת־ַהּתֵ ֶרא  ֤ ַוּתֵ
הּו  ְרֵא֣ ַוּתִ ֙ח  ְפּתַ ו ַוּתִ ָה׃  ֶחֽ ּקָ ַוּתִ ּה  ֶאת־ֲאָמָת֖
יו  ָעָל֔ ְח֣מֹל  ַוּתַ ּבֶֹכ֑ה  ה־ַנַ֖ער  ְוִהּנֵ ֶלד  ֶאת־ַהּיֶ֔
ֹאֶמר  ז ַוּת֣ ֶזֽה׃  ים  ִעְבִר֖ ָהֽ י  ְלֵד֥ ִמּיַ ֹאֶמר  ַוּת֕
ָלְך֙  אִתי  ְוָקָר֤ ְך  ֵאֵל֗ ַהֽ ְרעֹ֒ה  ת־ּפַ ֲאחֹת֮וֹ ֶאל־ּבַ
ָלְ֖ך ֶאת־ ֹת ְוֵתיִנ֥ק  ִעְבִרּי֑ ן ָהֽ ֶקת ִמ֖ ה ֵמיֶנ֔ ֣ ָ ִאׁשּ
ֶלְך֙  ְר֖עֹה ֵלִ֑כי ַוּתֵ֨ ת־ּפַ ֹאֶמר־ָלּ֥ה ּבַ ֶֽלד׃ ח ַוּתֽ ַהּיָ
ֹאֶמר  ֶֽלד׃ ט ַוּת֧ ם ַהּיָ א ֶאת־ֵא֥ ְקָר֖ ה ַוּתִ ַעְלָמ֔ ָהֽ
ַהֶּז֙ה ֶ֤לד  ֶאת־ַהּיֶ יִכי  ֵהיִל֜ ְר֗עֹה  ת־ּפַ ּבַ ָלּ֣ה 

v. 2: י־טֹוב הּוא ֶרא אֹתֹו ּכִ  lit. “she saw him that :ַוּתֵ
he was good.” These words remind the reader 
of Genesis 1 where it states י־ ְרא ֱאלִֹקים ֶאת־ָהאֹור ּכִ ַוּיַ
 .(”and God saw the light that it was good“) טֹוב
The parallelism seems to imply that with this 
birth God is initiating a new phase of creation 
and that He has endowed this boy with the 
potential to bring enlightenment to the world.

v. 5: ָבה  The only other attestation of the :ַהּתֵ
word tebah in Scripture is Noah’s ark, the vehi-
cle that brought the great salvation of human-
kind and all living species from destruction by 
water. This association prompts the reader to 

contemplate that just as Noah launched a new 
start for the world, so too, in another sphere, 
this baby is being primed.

v. 6: ְחמֹל ָעָליו  The daughter of Pharaoh had :ַוּתַ
compassion on the boy and, in defiance of her 
father’s decree, would not allow him to die. As 
in the case of the midwives, the Torah portrays 
compassion and human conscience as more 
potent than the mighty decrees of evil tyrants. 
As in the case of the midwives, a non-Israelite 
woman is instrumental in furthering the sal-
vation of Israel.
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and nurse it for me, and I will pay your 
wages.” So the woman took the child and 
nursed it. 10 When the child grew up, she 
brought him to Pharaoh’s daughter, who 
made him her son. She named him Moses, 
explaining, “I drew him out of the water.” 
11 Some time after that, when Moses had 
grown up, he went out to his kinsfolk and 
witnessed their labors. He saw an Egyptian 
beating a Hebrew, one of his kinsmen. 12 He 
turned this way and that and, seeing no one 
about, he struck down the Egyptian and 
hid him in the sand 13 When he went out

ח  ֧ ּקַ ַוּתִ ְך  ָכֵר֑ ֶאת־ׂשְ ן  ֣ ֶאּתֵ ַוֲֽאִנ֖י  י  ִל֔ הּו  יִנִק֣ ְוֵהֽ
ֶלד  ַהּיֶ֗ ל  ֣ ְגּדַ י ַוּיִ הּו׃  ִניֵקֽ ַוּתְ ֶ֖לד  ַהּיֶ ֛ה  ָ ִאׁשּ ָהֽ
א  ְקָר֤ ן ַוּתִ ְר֔עֹה ַוְֽיִהי־ָלּ֖ה ְלֵב֑ הּו֙ ְלַבת־ּפַ ִבֵא֨ ַוּתְ
הּו׃  יִתֽ ִים ְמׁשִ ֖ י ִמן־ַהּמַ ֥ ֹאֶמר ּכִ ה ַוּת֕ מ֙וֹ מֹׁשֶ֔ ׁשְ
ל  ֤ ְגּדַ ַוּיִ ם  ָהֵה֗ ים  ִמ֣ ּיָ ּבַ ׀  י  יא ַוְיִה֣ ]שלישי[ 
ם  ִסְבלָֹת֑ ּבְ ְ֖רא  ַוּיַ יו  ֶאל־ֶאָח֔ ֵצ֣א  ַוּיֵ ֙ה  מֹׁשֶ
י  ִאיׁש־ִעְבִר֖ ֥ה  ַמּכֶ י  ִמְצִר֔ יׁש  ִא֣ ְר֙א  ַוּיַ
יׁש  ִא֑ ין  ֵא֣ י  ֣ ּכִ ְ֖רא  ַוּיַ ָו֔כֹה  ּכֹ֙ה  ֶ֤פן  יב ַוּיִ יו׃  ֶאָחֽ ֵמֽ
ֵצ֙א יג ַוּיֵ ֽחֹול׃  ּבַ ְטְמֵנ֖הּו  ַוּֽיִ י  ְצִר֔ ֶאת־ַהּמִ ְך֙  ַוּיַ

v. 9: ְוֵהיִנִקהּו ִלי: The princess entrusts the infant 
to the boy’s mother, saying, “nurse him for me 
and I shall pay your wages.” Moses is raised at 
home!

v. 10: ֶלד ַהּיֶ ל  ְגּדַ  Use of the unusual term :ַוּיִ
“grown” (ל ְגּדַ  for a very young child — in (ַוּיִ
place of the expected “weaned” (ַמל ּגָ -indi — (ַוּיִ
cates that by this time Moses had reached a 
formidable level of understanding.

ה מֹו מׁשֶ ְקָרא ׁשְ  In Egyptian, mose derives :ַוּתִ
from the stem that connotes “born” and 
means “son.” The term was popular as a suffix 
attached to the appellation of a god, meaning 
“born of so-and-so god” or “the son of so-and-
so god,” such as attested in the names of the 
kings Ahmose, Thutmose and Rameses. In 
explaining the name, Pharaoh’s daughter said: 
“because I drew him from the water.”

v. 11: ֵצא ֶאל־ֶאָחיו  ,Moses knew his brethren :ַוּיֵ
was sensitive to their plight and empathized 
with them.

ִאיש־ִעְבִרי ה   Moses saw an Egyptian :ַמּכֶ

striking a Hebrew, probably in what he 
assumed was a life-threatening manner, 
although use of the word makkeh leaves the 
matter ambiguous.

vv. 12–14: Moses is exceedingly troubled by 
injustice and wrongful behavior and easily 
stirred to what he believes to be corrective 
intervention. His concern for his brethren 
encompasses a desire to have them conduct 
themselves properly; their severe oppression 
is not an excuse to ignore their inappropriate 
behavior. But he is impatient and imprudent, 
wanting to see quick results. And he is not 
focused on his own welfare.

v. 12: י ֵאין ִאיׁש ְרא ּכִ  Upon being satisfied that :ַוּיַ
there was no witness around, he smote the 
Egyptian and buried him in the sand. An alter-
nate possibility is that this expression means 
that he looked about for somebody who would 
rescue the victim. When he saw that no one 
was about, he realized that the responsibility 
was his. (See Isa. 59:16.)
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the next day, he found two Hebrews fight-
ing; so he said to the offender, “Why do 
you strike your fellow?” 14 He retorted, 
“Who made you chief and ruler over 
us? Do you mean to kill me as you killed 
the Egyptian?” Moses was frightened, 
and thought: Then the matter is known! 
15 When Pharaoh learned of the matter, he 
sought to kill Moses; but Moses fled from 
Pharaoh. He arrived in the land of Midian, 
and sat down beside a well. 16 Now the 
priest of Midian had seven daughters. 
They came to draw water, and filled the 
troughs to water their father’s flock; 
17 but shepherds came and drove them 
off. Moses rose to their defense, and he 
watered their flock. 18 When they returned 
to their father Reuel, he said, “How is it 
that you have come back so soon today?”

ים  ִעְבִר֖ ים  ֥ ֵנֽי־ֲאָנׁשִ ׁשְ ֛ה  ְוִהּנֵ י  ִנ֔ ֵ ַהׁשּ ֹום  ּי֣ ּבַ
ָך׃  ֵרֶעֽ ֖ה  ַתּכֶ ה  ָלּ֥מָ ע  ָלָֽרׁשָ֔ ֹאֶמ֙ר  ַוּי֨ ים  ֑ ִנּצִ
ְוׁשֵֹפ֙ט  ר  ֤ ׂשַ יׁש  ְלִא֨ ְמָך֞  ֽ ׂשָ י  ִמ֣ ּיֹאֶמר  יד ַו֠

ְגּתָ  ָהַר֖ ר  ֥ ֲֽאׁשֶ ּכַ ר  ה אֵֹמ֔ ֣ ִנ֙י ַאּתָ ינּו ַהְלָהְרֵג֨ ָעֵל֔
ן  ָאֵכ֖ ר  ַוּיֹאַמ֔ ֙ה  מֹׁשֶ א  יָר֤ ַוּיִ י  ְצִר֑ ֶאת־ַהּמִ
ָב֣ר  ְרעֹ֙ה ֶאת־ַהּדָ ּפַ ע  ַמ֤ ׁשְ טו ַוּיִ ר׃  ָבֽ ַהּדָ ע  נֹוַד֥
ח  ְבַר֤ ַוּיִ ֑ה  ֶאת־מֹׁשֶ ַלֲֽה֣רֹג  ׁש  ֖ ַוְיַבּקֵ ה  ַהֶּז֔
ֶרץ־ִמְדָי֖ן  ֶאֽ ּבְ ב  ׁ֥שֶ ַוּיֵ ַפְר֔עֹה  ֵנ֣י  ִמּפְ ֙ה  מֹׁשֶ
ַבע  ֣ ׁשֶ ִמְדָי֖ן  ן  טז ּוְלכֵֹה֥ ר׃  ֵאֽ ל־ַהּבְ ַעֽ ב  ׁ֥שֶ ַוּיֵ
ֶאת־ אָנ֙ה  ַמּלֶ֨ ַוּתְ ָנה  ְדֶל֗ ַוּתִ ֣בֹאָנה  ַוּתָ ֑נֹות  ּבָ
֥בֹאּו  יז ַוּיָ ן׃  ֲאִביֶהֽ ֥צֹאן  ֖קֹות  ְלַהׁשְ ים  ְרָהִט֔ ָה֣
ן  ָע֔ ֹוׁשִ ַוּי֣ ֙ה  מֹׁשֶ ָ֤קם  ַוּיָ ּום  ַוְיָגְֽרׁש֑ ים  רִֹע֖ ָהֽ
ל  ֶאל־ְרעּוֵא֖ ֕בֹאָנה  יח ַוּתָ ֶאת־צֹאָנֽם׃  ְק  ׁ֖שְ ַוּיַ
ֹום׃ ַהּיֽ ֹא  ּב֖ ן  ֥ ַהְרּתֶ ִמֽ ּוַע  ַמּד֛ ֹאֶמר  ַוּי֕ ֲאִביֶה֑ן 

From this episode we learn a great deal 
about Moses. He was compassionate, ener-
getic, bold and courageous, quickly stirred 
to great passion. He was not lulled into com-
placency by the privileged position he had 
enjoyed. He risked his high status and life 
of luxury for the sake of one of his brethren. 
However, especially as it turned out that his 
deed became known, we also see that he was 
impulsive.

v. 13: ע ָלָרׁשָ  The beautiful lesson that :ַוּיֹאֶמר 
Resh Lakish affixed to this verse (popularized 
by Rashi) is edifying: “Whosoever raises his 
hand against his fellow, even if he did not as 
yet strike him, is called a wicked person, as 
Moses stated ‘why do you hit?’ not ‘why did 
you hit?’” (b. Sanh. 58b).

v. 14: ְצִרי ֶאת־ַהּמִ ָהַרְגּתָ  ר  ֲאׁשֶ ֽ  By referring to :ּכַ
the dead man as “the Egyptian,” the Hebrew 
man indicates that he knows Moses is not 
Egyptian.

v. 15: ה ַלֲֽהרֹג ֶאת־מֹׁשֶ ׁש   The fact that Moses :ַוְיַבּקֵ
was the adopted son of one of Pharaoh’s 
daughters could not save him from the decree. 
Perhaps in the investigation after the killing 
his background came to light.

v. 17: ָען  Moses’ extreme lack of tolerance :ַוּיֹוׁשִ
for injustice regardless of who was involved 
(the situation did not involve his people) does 
not allow him to stand quietly by but propels 
him to act, in this case championing the cause 
of the exploited females by chasing away the 
shepherds.
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19 They answered, “An Egyptian rescued us 
from the shepherds; he even drew water 
for us and watered the flock.” 20 He said to 
his daughters, “Where is he then? Why did 
you leave the man? Ask him in to break 
bread.” 21 Moses consented to stay with 
the man, and he gave Moses his daughter 
Zipporah as wife. 22 She bore a son whom 
he named Gershom, for he said, “I have 
been a stranger in a foreign land.” 23 A 
long time after that, the king of Egypt 
died. The Israelites were groaning under 
the bondage and cried out; and their cry 
for help from the bondage rose up to God. 
24 God heard their moaning, and God 
remembered His covenant with Abraham 
and Isaac and Jacob. 25 God looked upon 
the Israelites, and God took notice of 
them.

ים  רִֹע֑ ֣ד ָהֽ יָל֖נּו ִמּיַ י ִהּצִ יׁש ִמְצִר֔ ְרָן ִא֣ יט ַוּתֹאַמ֕

ֹאן׃  ֶאת־ַהּצֽ ְק  ׁ֖שְ ַוּיַ נּו  ָל֔ ָדָל֙ה  ֤לֹה  ְוַגם־ּדָ
ן  ֣ ֲעַזְבּתֶ ֶּז֙ה  ה  ָלּ֤מָ ֹו  ְוַאּי֑ יו  נָֹת֖ ֶאל־ּבְ ֹאֶמר  כ ַוּי֥
ֹוֶאל  ן ֖לֹו ְו֥יֹאַכל ָלֶֽחם׃ כא ַוּי֥ יׁש ִקְרֶא֥ ֶאת־ָהִא֔
ה  ן ֶאת־ִצּפָֹר֥ ֛ ּתֵ ַוּיִ יׁש  ֶבת ֶאת־ָהִא֑ ֣ ָלׁשֶ ה  ֖ מֹׁשֶ
֖מֹו  א ֶאת־ׁשְ ְקָר֥ ן ַוּיִ ֶלד ּבֵ֔ ֣ ה׃ כב ַוּתֵ ֽ ֹו ְלמֹׁשֶ ִבּת֖
ֽה׃  ָנְכִרּיָ ֶרץ  ֶא֖ ּבְ יִתי  ָהִי֔ ֣ר  ּגֵ ר  ָאַמ֔ י  ֣ ּכִ ֹם  ְֽרׁש֑ ּגֵ
ֶלְך  ָמ֙ת ֶמ֣ ם ַוּיָ֨ ים ָהֵה֗ ַרּבִ֜ ים ָהֽ ִמ֨ }פ{ כג ַוְיִה֩י ַבּיָ

ה  ֲעבָֹד֖ ִמן־ָהֽ ל  ָרֵא֛ ְבֵנֽי־ִיׂשְ ְנ֧חּו  ָאֽ ַוּיֵ ִים  ִמְצַר֔
ִמן־ ים  ֱאלִֹה֖ ֶאל־ָהֽ ם  ְוָעָת֛ ׁשַ ַעל  ֧ ַוּתַ קּו  ְזָע֑ ַוּיִ
ם  ֶאת־ַנֲֽאָקָת֑ ים  ֱאלִֹה֖ ע  ַמ֥ ׁשְ כד ַוּיִ ה׃  ֲעבָֹדֽ ָהֽ
ם ֶאת־ ִרי֔תֹו ֶאת־ַאְבָרָה֖ ֹר ֱאלִֹהי֙ם ֶאת־ּבְ ְזּכ֤ ַוּיִ

ֵנ֣י  ים ֶאת־ּבְ ְ֥רא ֱאלִֹה֖ ת־ַיֲעֽקֹב׃ כה ַוּיַ ק ְוֶאֽ ִיְצָח֥
ים׃ }ס{ ַ֖דע ֱאלִֹהֽ ל ַוּיֵ ָרֵא֑ ִיׂשְ

v. 21: ה ן ֶאת־ִצּפָֹרה ִבּתֹו ְלמֹׁשֶ ּתֶ  The fact that Moses :ַוּיִ
agreed to live by the priest of Midian (Jethro) 
and marry his daughter surely indicates that 
this priest was a man notable in his religious 
outlook and practice. In accordance with 
ancient Near Eastern number symbolism, the 
mention that he had seven daughters appears 
to support this view, since seven was then 
the number that indicated completion and 
perfection.

vv. 23–25: God’s intervention begins to change 
from “behind the scenes” to overt. The turning 
point is depicted in a three-verse passage, with 
especially rich diction, that speaks of Israel’s 
cries and of God’s decision to invoke His cov-
enant with the patriarchs.

vv. 23–24: The cries of the Israelites are 
expressed in four successive clauses, each 
verbalizing a distinct nuance of crying out in 
pain: ְוָעָתם-ַנֲאָקָתם ְזָעקּו-ׁשַ ָאְנחּו-ַוּיִ .ַוּיֵ

vv. 24–25: God’s response is correspondingly 
articulated with four successive verbal clauses, 
each of which connotes another dimension of 
attentiveness or response: ַדע ְרא-ַוּיֵ ְזּכֹר-ַוּיַ ַמע-ַוּיִ ׁשְ  .ַוּיִ
The first of the four terms of God’s response 
is part of the clause that contains the fourth 
term of Israel’s cries: “God heard their moans.” 
Thus, the two subunits of four distinct expres-
sions are joined into a unit of eight. The text 
reflects the covenant coming into active play. 
It is noteworthy that the passage contains forty 
words.


